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הלכות המועד

  Eating Before Lighting
In order to avoid becoming distracted, 
it is forbidden to do certain activities 
when it gets close to menorah candle 
lighting time (Mishnah Berurah 
672:10). When does the prohibition 
begin? Many people light within 30 
minutes after shekiya. For them, the 
prohibition starts 30 minutes before 
shekiya (Chut Shani pg. 318). However, 
for those who follow the custom of 
lighting when it’s surely night (tzeis 
hakochavim), the prohibition starts 
30 minutes before tzeis hakochavim 
(Kovetz Halachos 2:2). What type of 
activities are included? One may not eat 
a full meal – but snacking is permissible 
(Halichos Shlomo 16:3:6). In fact, if one 
started to eat during that time, he must 
stop his meal. Similarly, it is forbidden 
to do any type of work which can turn 
into an extended job, such as sewing 
and ironing (ibid.). Even learning Torah 
is forbidden – but this is only forbidden 
during the actual lighting time – 
not 30 minutes beforehand (Kovetz 
Halachos 2:1; see Sha’ar Hatziyun 
672:14). Learning Hilchos Chanukah is 
permissible (Chut Shani ibid.). If one 
appoints a shomer (guard) – or sets an 
alarm – to remind him to light at the 
correct time, these prohibitions don’t 
apply (Harav Dovid Zucker shlita).  
Do these prohibitions apply to women 
who rely on their husband’s lighting? 
Some Poskim write that they must 
also refrain from work (Chut Shani 
ibid., Halichos Shlomo 16:3), but others 
rule that since they don’t intend to 
personally light the menorah, there is 
no prohibition against women eating 
and working (Ashrei Ha’Ish 33:5, Kovetz 
Halachos 2:5).

  Getting the Oil in the Cup 
Rav Meir Tzvi Bergman shlit”a relates that when he was a cheder yingel in Yerushalayim, one year, before 
Chanukah, when the boys were arranging the class menorah with its small cups, the rebbi posed a question 
to his young talmidim. “Kinderlach, do you know why we don’t put the cups in the menorah faced down?” 
The boys all easily replied that if the cups were facing down, the oil would spill out. “Incorrect,” said the wise 
melamed.  “If the cups were faced down, we wouldn’t be able to put the oil in the cups in the first place!”  
Rav Bergman points out that his rebbi’s observation was a lesson for life. As believing Jews we go about life 
mindful that our success lies in the hands of Hakadoh Baruch Hu. However, at times, we are prone to thinking 
that our success is the natural outcome of our efforts, and so long that Hashem doesn’t foil our hishtadlus 
by “spilling out our oil”, we will be successful. This is an incorrect outlook, explains Rav Bergman. Without 
Hashem’s direct involvement in making our efforts succeed, we wouldn’t even be able to get the oil in the cup.

  The Foolishness of Darkness
The malchus of Yavan is characterized by its chochmah, its wisdom. But as we will see, Yavan’s other well-
known trait of darkness renders it quite foolish. Shlomo Hamelech says in Koheles (2:13), “וראיתי אני שיש 
 I have seen that the advantage of wisdom over foolishness is - יתרון לחכמה מן הסכלות כיתרון האור מן החשך
like the advantage of light over darkness.” While this passuk seems to be relating a straightforward point, the 
wording is quite puzzling. The word “yisron” is from the root-word “yeser”, which means more. What does 
the passuk mean when it states that light is more than dark? It isn’t more, it is the complete opposite! The same 
is true regarding wisdom and foolishness.
Rav Moshe Shapiro zt”l, quoting the Ba’al Ha’keidah, explains the deeper meaning of this passuk with a 
mashal. Imagine two people traveling, a wise man and a fool. The fool travels in complete darkness, while 
the wise man travels with a light. The fool will continuously wander and stumble until he learns to get 
around without hurting himself. While eventually he might be familiar with his surroundings, he will 
never actually get to know where he is. He has not become any smarter, just better trained to survive. On 
the other hand, the wise man traveling with light will have a clear view of his route, and at the end of his 
journey will have obtained knowledge and understanding of his destination. Both men have traveled, but 
the wise man has gained more from the experience. He has gained real knowledge.
Similarly, says Rav Moshe Shapiro, there are two ways to approach the wisdom that Hashem has instilled in 
our world: The foolish way of darkness and the wise way of light. The method of scientific learning taught 
by Yavan, is like the method of the fool who fumbles in darkness. By employing tests and experiments, the 
student will eventually gain enough experience to access the wisdom, but he has not gained wisdom itself. 
Through a process of trial and error one can make his way around the world, but never really know his world. 
He will remain a fool. This is the foolishness of the darkness of Yavan. On the other hand, the “yisron of 
Chochmah” of Klal Yisrael is the advantage of gaining real knowledge through utilizing the light of the Torah. 
Through limud haTorah and avodas Hashem, we don’t need to guess where we are going and how to get there; 
rather, we gain the wisdom itself by studying it from the source. We truly have gained something more.

פניני המועד
Rabbi Ari Friedman

א פריילעכען חנוכה!



  The Apple Phenomenon

Have you noticed how many 
different types of apples there are in 
the fruit stores? I recently counted 
ten varieties in Jewel (not including 
the organic ones)! It would seem like 
every few months they come up with 
a new one. Some apples are sweet, 
some are more tart; there’s an apple 
to satisfy everyone’s taste. But what’s 
even more amazing is that our taste 
buds are able to detect the difference 
between each type. Then, a message 
is sent to the brain which processes it 
and allows us to enjoy that taste. The 
Coronavirus has taught us how much 
we should appreciate the ability to 
taste and smell. This phenomenon 
is truly a miracle. Why do taste buds 
detect taste, and why do they send 
a message to notify the brain? It is 
only because that is what Hashem 
wants to happen; not merely because 
“naturally”, al pi derech hatevah, it 
should happen.

Says R’ Yeruchum Pitter shlit”a, as 
well as many baalei mussar, this is 
the avodah of Chanukah. As the 

Ramban says at the end of Parshas 
Bo, from the open miracles one 
comes to recognize all the small 
miracles. There is no such thing as 
nature; rather, everything around us 
is from the Ribono Shel Olam. With 
this knowledge, we will come to serve 
Hashem better by thanking Him and 
praising Him for everything that He 
does for us on a daily basis.

This message is something we can 
focus on as we watch the sparkling 
candles of the menorah. When we 
think about the open miracles that 
Hashem performed during those 
times, we come to recognize all 
the hidden miracles in our daily 
life. Baruch Hashem we are able to 
smell and taste things, but these are 
just a few examples of the “nisechah 
sheb’chol yom imanu – the miracles 
that are with us on a daily basis.” 
Let us utilize this Chanukah to truly 
internalize this message and thank 
Hashem constantly, and then we 
will be true “ovdei Hashem”, with 
renewed enthusiasm as never before.

  Need a Miracle? Try This!

A store in the Geula section in 
Yerushalayim was selling portraits 
of Gedolim, each one in a beautiful 
frame. One of the frames was left 
blank – instead of hosting a picture of 
a Gadol, it read “צדיק נסתר – hidden 
tzaddik.” 

When Harav Mordechai Gifter 
zt”l was young, he hung a blank 
frame amongst his various Gedolim 
pictures, and on it he wrote, “Why not 
you?” As we all know, he did indeed 
grow to become one of the Gedolim, 
with his picture hanging in many 
homes. We too have the potential of 
filling a picture frame with our very 

own picture as we do acts of greatness 
every single day, in every moment of 
our lives. R’ Shimshon Pincus zt”l 
says that whenever we overcome our 
natural instincts and choose to do 
what’s right, that is an act of gadlus, 
of greatness. A Gadol is comprised 
of millions of small acts of greatness, 
not just “big” accomplishments. 
Therefore, every time our yetzer hara 
entices us to say some lashon hara or 
gaze at something we should not be, 
if we overcome him, we have entered 
that picture-frame of gadlus. What 
we have achieved is no less than 
greatness.

עבודת המועד
Rabbi Chaim Tzvi Weg

(Continued)

  Lighting Order
Every night of Chanukah we add an additional candle and 
there are various opinions on how to set up the menorah 
and candles. The common custom is to place the menorah 
in a window which faces the street or on the right side of 
the doorframe (opposite the mezuzah). On the first night, 
the candle is placed on the right side of the menorah (from 
the perspective of the one lighting). The second night, an 
additional candle is added on the left, and that candle is lit 
first. This is followed by lighting the other candles, moving 
to the right (Shulchan Aruch 676:5), in fulfillment of the 
dictum, all turns should be to the right (Mishnah Berurah 
676:10). [In fact, some Poskim write that the shamash 
should ideally be placed all the way to the right or above 
the menorah, to avoid the need to return to the left in order 
to light it (Kaf HaChaim 673:41 – apparently following the 
opinion that the shamash should be lit after the menorah is 
lit).] In order to avoid passing over the remaining candles, 
one should position himself a bit further to the left each 
night, so that he is standing closest to the left-most candle 
(Mishnah Berurah 676:11). Many Poskim write that a lefty 
should follow the same protocol as above, lighting from 
left to right (Harav Chaim Kanievski shlita, cited in Kovetz 
Halachos pg. 80), but he should light the menorah with his 
left (stronger) hand (Orchos Rabbeinu #26).

  Minyan Factory
In order to publicize the Chanukah miracle, it is customary 
to light the menorah in shul before Maariv (Shulchan Aruch 
671:7). If there are multiple minyanim in the shul, some say 
that the menorah should be lit before the first minyan, and 
that there’s no need to relight the menorah in later minyanim 
(Kovetz Halachos 15:3). But others rule that enough oil must 
be used to ensure that the menorah remains lit throughout 
all the minyanim, or it should be lit by every minyan (Toras 
Hamoadim 671:29). If there are additional minyanim in 
different rooms, the menorah should be lit before the first 
minyan in each room (ibid.). Even though the mitzvah 
of lighting the menorah is only at night, many have the 
custom to light the menorah again in shul before Shacharis 
(without a beracha). The reason for this is that the menorah 
in shul reminds us of the menorah in the Beis Hamikdash, 
and the Rambam rules that if the menorah in the Beis 
Hamikdash blew out or was extinguished, it was relit in the 
morning. So, too, we light the menorah in the morning in 
commemoration of that mitzvah (Binyan Shlomo #53).
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יש לעיין
הרב יהושע משה גולדשטיין

תכון בית תפילתי ושם תודה נזבח, לעת תכין מטבח מצור המנבח, אז אגמור 
בשיר מזמור חנוכת המזבח )מעוז צור(

After lighting the menorah, we recite Maoz Tzur. We daven that Hashem 
should restore the Beis Hamikdash and there we will bring a Korban Todah 
out of thankfulness. When He destroys our enemies, we will sing a song 
of praise. Shiras Dovid explains these two forms of gratitude based on 
the Vilna Gaon (Mishlei 11:10) as follows: When Hashem wishes to bring 
salvation to Klal Yisroel, first He saves them and only afterwards punishes 
our enemies. As we find by Krias Yam Suf, first we passed through the sea 
and were saved from danger, and afterwards, the sea crashed down on the 
Egyptians to punish them. The first stage certainly obligates us to thank 
Hashem, but real praise and singing, such as singing of Az Yashir, comes 
only after our enemies are removed, because this brings along with it a 
Kiddush Hashem. Similarly, when the Beis Hamikdash will be restored 
– and a salvation comes to Klal Yisroel – we will thank Hashem with a 
Korban Todah, but after the second phase – when our enemies will be 
destroyed – this will lead to singing songs of praise.

שעשית לאבותינו בימים ההם בזמן הזה )על הניסים(
We thank Hashem for the miracles which Hashem did for our fathers in 
those days (of Chanukah), in these days. The final words seem cryptic – 
what happened in these days? The Levush (§682) writes that there’s a 
mistake in the text and the correct version is ובזמן הזה, that we are thanking 
Hashem for the miracles in those days, and for the miracles in our days, 
because every day we experience miracles – both hidden and open – just 
like in those days. Our text, however, states בזמן הזה, in our times. Why 
are we thanking Hashem for the miracles of old in our times? Shiras Dovid 
explains, based on Ramchal in Derech Hashem, that our observance of the 
Yomim Tovim is not simply a commemoration of old events; rather, the 
spiritual light created by the events of yore repeat itself year after year, and 
with our observance of the Yom Tov, we have the opportunity to grasp those 
lights of kedusha. Thus, we thank Hashem for the miracles which happened 
in those days, which repeats itself in our days.

להשכיחם תורתך ולהעבירם מחוקי רצונך )על הניסים(
The Yevanim tried to make us forget your Torah and to remove us from 
your chukim. What are these two decrees? The Avudraham explains that the 
Yevanim placed great value in science and knowledge, but they despised 
anything attributed to Hashem and also anything which they deemed to be 
illogical. Therefore, in theory, they had nothing against the Yidden learning 
Torah due its phenomenal educational content, but they tried to make us 
forget that it’s Hashem’s Torah (תורתך – your Torah). In addition, they tried 
to remove us from your chukim – those mitzvos which seemingly have no 
explanation – because they only valued those items which were intuitive and 
logical. We express our gratitude for being saved from both of these decrees. 

Rabbi Akiva Niehaus

  בענין הא דמברכין אהדלקה בבית הכנסת
יש לעיין אמאי מברכין אהדלקה בבית הכנסת? הרי בשו"ע )סי' תרע"ב( נפסק 
בב"י  וע'  ניסא.  פרסומי  בבית הכנסת משום  חנוכה  נרות  ומברכין  דמדליקין 
שהביא בזה ג' טעמים: א' משום האורחים שאין להם בית להדליק ואוכלים 
ודומה  ולכן מקום הדלקה שלהם הוא בביהכ"נ  ושם ביתם  וישנים בביהכ"נ 
ולסדר  העם  כל  בפני  הנס  "לפרסם  ב'  הכנסת.  בבית  לקדש  שתיקנו  לתקנה 
הברכות בפניהם שיש בזה פרסום גדול להשי"ת וקידוש שמו כשמברכין אותו 
במקהלות" )ב' טעמים אלו בשם הכלבו(. ג' )בשם הריב"ש( דעיקר התקנה של 
נר"ח הי' להדליק על פתח ביתו או חצרו מבחוץ ובזה יש פרסומי ניסא טובא 
אך מכיון שבזמן הזה א"א לקיים הך תקנה כהלכתה ומדליקים בפנים, הרי 
ניסא שחסר, מדליקין  כדי להשלים הפרסומי  ניסא.  חסר בזה קצת פרסומי 
בבית הכנסת ומברכין כמו שמברכין על המנהג של אמירת הלל בר"ח. וידוע 
־קושיית החכ"צ סי' פ"ח שהשו"ע פסק דאין מברכין על קריאת הלל דר"ח וכ

שיטת הרמב"ם דאין מברכין על המנהג )וכך היא מנהג הספרדים(, ואפ"ה פסק 
בסי' תרע"ב שמברכין על הדלקת ביהכ"נ. וע' בס' מור וקציעה סי' תרע"ב שכ' 
דברכת נר"ח שאני מכל ברכות המצות, דגבי נר"ח הברכה מעכבת. והטעם בזה 
־משום דבלא ברכה לא מנכרא מילתא דהוא נר"ח ומחזי דעביד לצרכו ולכן הב

רכה היא חלק מן המצוה, ואף בביהכ"נ שייך האי סברא. וע"ע בס' שלמי תודה 
שרוצה לדייק בב"י באופ"א קצת דבטעם השני כ' דהברכה והדלקה בביהכ"נ 
־הם פרסום הנס ומשמע שיש סברא מיוחדת בביהכ"נ לברך, שעצם אמירת הב

רכות היא חלק מן הפרסומי ניסא.

ועוי"ל עפ"י מה שנתבאר בחי' מרן הגרי"ז בשי' רמב"ם דהטעם שאין מברכין 
על המנהג הוא משום דברכת המצוות נתקנה רק על מעשה שיש על עשייתה 
תורת מצוה ולא תורת מנהג, וא"כ י"ל דלסברת הריב"ש דהמנהג של הדלקה 
בביהכ"נ היא השלמה לפרסומי ניסא שחסר מצד דאין אנו מדליקין בחוץ, 
א"כ הפרסומי ניסא שיש בביהכ"נ היא אותו פרסומי ניסא שהי' צריך להיות 
בחוץ ורק שהועבר לביהכ"נ, ונמצא דהמנהג היא רק סיבת החיוב אך בעיקר 
חפצא של הנר יש עליו תורת נר מצוה דחנוכה ולכן שייך ע"ז ברכה. אבל הלל 
בר"ח )שהיא חצי הלל( היא חפצא אחרת מהלל רגיל ולכן עצם העשיי' יש 
עליו רק תורת מנהג ולא שייך ע"ז ברכה. ויל"ע לפ"ז למה אין מברכין על נר 

של חשד? וע"כ צ"ל דשם אין עליו שם נר"ח רק נר של חשד.

  בענין ברכת שהחיינו למי שכבר הדליק בביהכ"נ
יש לעיין במי שכבר הדליק בביהכ"נ וכבר בירך שהחיינו – האם צריך לברך 
ברכת שהחיינו כשמדליק בביתו? ע' בשו"ת זרע אמת )או"ח א:צו( שכ' דאם 
הדליק תחילה בבית הכנסת עם שהחיינו, כשחוזר ומדליק בביתו אינו מברך 
עוד שהחיינו. ומבאר שם הטעם משום דקי"ל דזמן אומרו אפי' בשוק וא"כ 
ביהכ"נ לא גרע משוק. וחזי' דנקט דשהחיינו בהדלקת נרות הוא מצד היו"ט 
דחנוכה ולא מצד מצוות הדלקה, דאי משום המצוה הלא קיום מצוה דביהכ"נ 
ובאמת קשה  בשוק.  אפי'  אומרו  דזמן  לדינא  שייך  זה  ומה  מנהג  אינו אלא 
אמאי גרע מצוות הדלקת נרות משאר מצוה הבאה מזמן לזמן דהעצם מצוה 

מחייב זמן? וצ"ע.

והנה ע"ע שם בזרע אמת שמבו' דלגבי ברכת שעשה נסים, חוזר ומברך בביתו 
דשעשה  לשהחיינו,  נסים  שעשה  בין  שמחלק  הרי  בביהכ"נ.  בירך  שכבר  אף 
נסים אינו ברכה על הזמן אלא תלוי' במצוות הדלקה ולכן חוזר ומברך בביתו 
שהוא הדלקה אחרת, ובאמת הכי מסתברא שהרי חזי' דבכל יום מברך שעשה 
נסים. אך יעוין בשעה"צ תרע"ו ס"ק ג' שהביא מאירי בשבת דף כג. דמי שאין 
לילה,  נסים בכל  ושעשה  בלילה ראשון  רואה, שיברך שהחיינו  ואינו  מדליק 
וחזי' דנקט דשהחיינו הוא ברכה על הזמן, וגם שעשה נסים אינו תלוי בהדלקה 
אלא על עצם הנס ולכן שייך גם בלא מצוה, ואפ"ה מברך בכל יום ויום – ודלא 

כהזרע אמת, וצ"ע.

ביאורי תפלה

Thoughts on Tefillah



עבודת המועד

  Entebbe Emotions
After many fearful days, Klal 
Yisrael celebrated the news that 
the hostages from Entebbe, 
including Harav Yitzchok 
Hutner zt”l, were freed and were 
on their way back to JFK airport. 
Hundreds of people came out 
to greet the hostages, including 
many Gedolim. There was even 
a band playing music to enhance 
the incredible simcha. However, 
when R’ Moshe Feinstein zt”l 
heard the music, he approached 
the band and asked them to 
please stop playing. He explained 
that some families had loved 
ones who were still stuck in 
Entebbe and were fearful if they 
would make it out. Therefore, it 
was improper to celebrate with 

music when some families were 
still in pain.

The Yosef Lekach says that 
one of the reasons Chazal did 
not establish the Yom Tov of 
Chanukah with mishteh v’simcha 
– feasts and happiness, like by 
the miracle of Purim, is because 
by Purim, the only casualty that 
befell us was the loss of Hasach. 
By the miracle of Chanukah, 
however, there were many 
casualties, including some of 
the Chashmonaim. Therefore, 
Chazal felt that it was improper 
to establish the Yom Tov with 
mishteh v’simcha; rather, it was 
established with hallel v’hoda’ah, 
singing the praises of Hashem.

  Chuppah Walk
Rabbi Shlomo Landau relayed 
the following incredible story of 
sensitivity. When the time came 
for Harav Shneur Kotler zt”l to 
walk down to the chuppah, his 
father, Harav Ahron Kotler zt”l, 
informed him that he and his 
mother would not be walking 
him down. R’ Ahron explained 
that the kallah’s parents were 
r”l killed in the holocaust, and 
she was therefore going to walk 
down to the chuppah without her 
parents. “If we walk you down to 
the chuppah, she will notice us 
standing next to you and for a 
split second she will have anguish 
and be pained that her parents 
were unable to walk her to the 
chuppah. Although she will no 

doubt overcome these feelings 
right away, and will be happy 
for her choson, we don’t want 
her to undergo those feelings on 
the happiest day of her life.” R’ 
Shneur understood and accepted 
his parents’ feelings of sensitivity, 
and walked down to his chuppah 
with other family members.
When we have our Chanukah 
gatherings, we should try 
to internalize the message 
Chazal were teaching us – to 
have a sensitivity for others 
and not to focus on the food 
and entertainment, but rather 
on the praises of Hashem, 
appreciating all that He has 
done and is doing for us and 
Klal Yisrael.

Rabbi Chaim Tzvi Weg

Be Sensitive to the Pain of Others
Lessons From Our Gedolim

R’ Chaim Friedlander zt”l takes this one step further. He quotes the 
Gemara (Berachos 20a) that when one acts with mesiras nefesh, he will 
merit miracles. R’ Chaim says that when we overcome our natural 
tendencies and desires for the sake of Hashem, that is an act of mesiras 
nefesh. He explains that the word nefesh can mean one’s desire, like the 
passuk says in Parshas Chayei Sara, “im yeish es nafshichem”, which 
means “if you so desire”. When we act with mesiras nefesh, we are not 
following the laws of nature, because naturally we would succumb to 
our desires and tendencies. Therefore, Hashem will act accordingly, 
middah k’neged middah, and will go l’maalah miderech hatevah – 
beyond the laws of nature, to help us.

The miracle of the Chashmonaim winning over the Yevanim 
worked exactly the same way. When Mattisyahu and the other few 
Chashmonaim went to war against the multitudes of Yevanim, that 
was mesirus nefesh to the highest degree. Therefore, they merited to see 
such enormous miracles in turn – middah k’neged midah.

There was a young boy, whom we will call Moshe, whose mother was 
very sick r”l. His childhood was mostly spent visiting his mother in 
various hospitals as she was treated for her illness. As this was going 
on, Moshe was badly bullied in school. One day, as the head bully was 
chasing him, Moshe turned around and noticed something. Moshe’s 

father had a coat gemach, where needy people could come and borrow 
coats for their families. Moshe noticed that the bully was wearing 
Moshe’s old coat! Now Moshe had some good “ammunition”! He could 
fire back at the bully about the audacity he had to run after him wearing 
his own coat! However, he overcame the urge and decided not to say 
anything and keep on running.

The next day, Moshe told his Rebbi what had happened the previous 
day. When the Rebbi heard how Moshe had the opportunity to say 
something sharp to the bully but held himself back, the Rebbi 
said, “I am certain that in this merit your mother w i l l 
get better!” Not too long after that, the doctors b e g a n 
seeing improvement in Moshe’s mother, and 
eventually she had a full recovery Baruch 
Hashem.

Let us grab every opportunity for 
greatness, and in turn may we 
merit to experience 
the yeshuos that we 
are hoping for, even 
if they seem beyond 
the scope of nature.

(Continued)


