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Harav Chatzkel Levenstein (Ohr Yechezkel, Igros 

316) laments that his eitzos for a specific individual 

will not be received well, for the person in question 

feels that he is fighting ‘leshem Shomayim’. Harav 

Chatzkel quotes Harav Yisrael Salanter who wittily 

explained that when Chazal say that any machlokes 

leshem Shomayim is sofo lehiskayem (will last 

forever), it is because if the parties think they are 

fighting G-d’s war, nothing will cause them to alter 

their position. A fight over inheritance, politics or to 

wear a mask can always peter out, but in a religious 

war, when the fighting is for what Hashem wants, 

the fervor will keep the fight going forever. This 

was said facetiously, as the true explanation of 

Machlokes Leshem Shomayim lasting forever will 

be explained differently below.

The halachos of bein adam lechaveiro are complex and encompassing, but 
nowhere are they as emphatic as where the subject of the seriousness and danger of 
machlokes is dealt with1.

When two people are involved in a dispute it is called a ‘riv’, a fight. It is proper 
to reconcile with the other party, either through being mevater, mediation or going 
to Bais Din to have the dispute adjudicated (Devarim 25, 1). This is not yet called a 
machlokes, nor was any aveirah necessarily violated. However, when the situation 
devolves into a division where it becomes two camps, this is called a machlokes2.

Machlokes Leshem Shomayim
A machlokes is when there is a chaluka, a divide. A divide can occur even 

without any hard feelings or fights. When there are two distinct methods dividing a 
community, two distinct camps acting in different ways, it is also a machlokes, but the 
respect and acceptance given by everyone to each other, as well as the purposeful 
nature of the machlokes, terms this machlokes as a ‘machlokes leshem Shomayim’. 
Various interpretations have been given to explain the Mishnah ‘a machlokes leshem 
shomayim will last’3. A recurring theme amongst the meforshim though is so long as 
the various factions are genuinely looking for the truth, and otherwise respectful of 
each other, it is termed a machlokes leshem Shomayim and good will come out from it.

The Mishnah explains a classic example of such a machlokes to be the arguments 
of Hillel and Shammai. A modern-day example of such a machlokes perhaps would be 
the existence of a separate school system for different sects of Yiddishkeit. A Satmar 
Chossid would send his children to a Satmar cheder, and a Litvishe Yid would send his 
son to a Litvishe cheder. There are no antagonistic feelings or animosity between the 
two groups, just an acceptance that there are two distinct ways to serve Hashem. A 
divide yes, but a divide leshem Shomayim4.

The Yaaros Dvash (2:8) explains that the reason the Mishnah needs to give an 
example if a machlokes is leshem Shomayim or not is because every single time a 
person is involved in any machlokes, the Yetzer Hara will convince him that he is 
involved in it leshem Shomayim. The Mishnah therefore had to give outside criteria 
to determine whether or not one’s main intention is to uncover the truth and to do 
ratzon Hashem, or if his main intention is for his own personal gain. Therefore, the 
Mishnah gives a litmus test. The determining factor is if in all other areas, besides for 
the area of the actual dispute, the parties are friendly with each other and have true 
love and respect between them. If they act like Hillel and Shammai, where it says 
clearly that they had these qualities between them, then one can be rest assured that 

ועוד כמה מקומות בחז”ל,  י”ח,  1 לגבי העונש עי’ במעם לועז אבות פ”ה מ”כ, מדרש תהילים 
ובשמירת הלשון שער הזכירה פט”ו - פי”ז.  ועי’ במהר”ל בגור אריה שביאר דמחלוקת הוא גוף 
הגהינום ולכך נענש גם הקטנים.  ויש כמה מר”מ כעין זה.  ולגבי חומר הלאו גופא עי’ במר”מ 
הנ”ל, וע”ע באדרת אליהו פר’ דברים, ובשלה”ק שער האותיות אות ב’, ובחרדים פ”ז, ועוד כמה 

מקומות.

2 עי’ רש”י במדבר ט”ז א’ ובר”ר ד’ ו’.

3 עי’ ברבינו יונה שם וז"ל 'לומר כי מה שאמר כל מחלוקת שהיא לשם שמים סופה להתקיים 
הכונה שלעולם יתקיימו במחלוקת היום יחלוקו בדבר א' למחר בדבר אחר למחלוקת יהיה קיים 

־ונמשך ביניהם כל ימי חייהם ולא עוד אלא שאורך ימים ושנות חיים יוסיפו להם' עכ"ל.  וצ"ע דמ
שמע דיש בו מעלה בזה שיש איזה מחלו' ביניהם.  ואולי דכיון דאמרי' על המחלו' של תורה 'אלו 
ואלו דברי אלקים חיים' ממילא ע"י המחלו' יש בו חלות שם תורה על הב' צדדים כא' מהפנים של 

התורה, וממילא ח"ו לבטל חלק זו של התורה.

4 אבות פ"ה מי"ז. ועי' יערות דבש ח"א דרוש ה )ד"ה והבן(, שמחלוקת לשם שמים אינה אלא 
בתורה, וכל מחלוקת אחרת אף שהיא לשם שמים, תמיד הסטרא אחרא יש לו חלק בה וסופה 
רע, והיא דרך היצר הרע לומר שהוא לשם שמים, וע"ש ח"ב דרוש ה ד"ה כללו, וע"ש דרוש ח 
ד"ה והנה יש.  ועי' ברבינו בחיי על מס' אבות שכל מחלו' שאינה של תורה אינו ראוי אפי' להיות 

מחלו' שלא לשם שמים.



his machlokes is leshem Shomayim. If, however, 
one feels a general negative feeling toward 
his ‘nemeses’, then he knows that he is not 
fighting leshem Shomayim. 

Select Dinim
1| According to many Rishonim, causing, 
sustaining, aiding or abetting a machlokes is an 
issur Deoryasah of not to follow in the ways of 
Korach (Bamidbar 17:5, Sanhedrin 110)5.

2| Aside from the specific aveira of aiding 
a machlokes, there is also the very real 
possibility of this machlokes causing one to 
violate countless other prohibitions, which do 
not require much imagination to muster up. 
Additionally, a baal machlokes is known as a 
rasha6.

3| If the parties of the machlokes are with 
Talmidei Chachamim and someone wrongly 
insults a Talmud Chacham, the aveirah is 
magnified to the level where it becomes a 
crime of ‘dvar Hashem baza’, a kares violation.

4| Even if one is already involved in a 
machlokes, he should do his utmost to extract 
himself from this difficult situation even at the 
expense of being called a fool.

5| If one’s family members are part of a 
machlokes it is still nevertheless prohibited to 
be dragged into the fray, even at the behest of 
one’s father, for the mitzvah of kibbud av ve’em 
does not violate a mitzvah or aveira de’oraysa. 
Even if one is certain that his father is correct, it 
is still prohibited to take sides in the machlokes 
(Shmiras Halashon Shaar Hazechira 16, 17).

6| If moving or spending money are 
possibilities in dissipating the machlokes, one 

must undertake these actions in order to stop 
the spread of machlokes.

Machlokes With a Rasha
There are times that it is proper to 

involve oneself in machlokes. This is where 
there are people who are violating the Torah 
or causing others to sin. In such an instance 
one is required to split with these people and 
create a new camp. Certainly, one must do 
his utmost to restore peace to whatever level 
possible in case the violators do teshuva (as we 
see from Moshe Rabbeinu7.) If after attempts 
to maintain peace are unsuccessful, one is 
not only permitted to make a machlokes, but 
required to do this. If not, he would be held 
culpable for the sins of the wayward people 
he should be splitting from. Rabbeinu Yonah 
(Sha”T 3:59) explains this applies even if the 
offender is a gadol or a prince of the people.

Personal Hatred of a Rasha – A Machlokes!
The Tomer Devora (end of 2nd perek) 

explains that even when dealing with reshaim 
one must treat them as a brother. It is only 
his outwardly actions towards the person 
which must reflect animosity. The question is 
that there is a Gemara (Pesachim 113b) which 
explains that it is permitted to hate someone 
who is a sinner.

One can explain that the intent of the 
Tomer Devora is to hate them as a brother8! 
This means that the command to love even the 
Reshaim is to be understood as the way one 
were to act to his brother in such a situation. 
Just as if, chas ve’shalom, one had to deal with a 
brother whom the Torah commanded that he 
hate, he would go ahead and hate him, or even 
kill him if the Torah demanded, nevertheless 
it would be with the understanding that this 
is my brother and I’m doing this solely for 

Every potential 

machlokes is a challenge 

given, and Hashem is aware 

of what everyone is going 

through; in fact, it was 

specifically engineered for 

your kochos. Your Trainer 

and Judge are marking 

down every slow breath 

you take as you work on 

yourself and help Klal 

Yisrael achieve the unity 

required to bring the 

Shechina back down to us!
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sources, most notably from the Ramban on 
the discussion of Avraham about Sedom. This 
is directed seemingly even at apikorsim. This 
approach is also clear in the Maharsha (Brochos 
10b)9.

It must be noted however that these 
halachos of hating reshaim are brought down 
in many places without the caveat of the 
Tomer Devora10. It is not necessarily a proof 
that these sources do not agree conceptually 
to the Tomer Devora, but at first glance it is 
seemingly a glaring omission if they were to 
agree to him11.

According to the Tomer Devorah, one 
must be cautious when waging such a battle, 
for every word that is not necessary is deemed 
an aveirah of being machzik a machlokes.

As mentioned above, it is extremely 
hard to know if the battle is personal or 
leshem Shomayim, and the Yaaros Dvash’s 
litmus test would apply here too. If one feels 
overall internal love for the other party in the 
machlokes, and would do anything to avoid it, 
then he knows he is fighting Hashem’s battle. 
If, however he feels negative feelings and 
internal tension, he must be concerned that 
perhaps he is not as pure hearted as he may 
think he is.

If one finds himself embroiled in a 
machlokes, be it over an inheritance, a political 
stance, or a choice of a Yeshiva and feels 
negatively toward the other party, he must 
realize that he is failing Chazal’s litmus test 
for what is considered a machlokes leshem 
Shomayim, and he should immediately do his 
utmost to eradicate all machlokes from himself.

It should also be noted that all of the 
above is theoretical in nature according to 
the famous Chazon Ish (Y.D. 2:28) that since 
nowadays there is no one who can properly 

Hashem’s sake, and it really hurts me to do this, 
so too should he feel regarding anyone with 
whom he is mandated to create a machlokes 
with. One should not get any personal gain 
or satisfaction from waging these wars, and it 
should pain him that he is forced to do such 
things.

Famously, Harav Chaim Brisker gave a 
parable to explain the hatred that’s permitted. 
Both a housewife and a cat want to get rid 
of mice. Whereas, a housewife would prefer 
having never to meet the mouse, a cat actually 
prefers the mouse there so that he could get 
rid of it. One’s attitude toward reshaim should 
be a hatred that he really doesn’t want to have 
to be part of.

Such a dichotomy is explicit in the Tanya 
(L. Amarim 32) and is implied by Tosfos in 
Pesachim. Harav Moshe Feinstein (D.M. B.M. 
31:77) also explains that one cannot hate a 
sinner on a personal level (unless he is an 
Apikores) and one is only permitted to hate 
him ‘leshem Shomayim’. Harav Moshe does 
say that even this level of hatred may only 
be for those who are still part of Yiddishkeit 
(they keep Shabbos and are not apikorsim 
etc.). However, for someone who has left the 
fold entirely (or a meisis), there is an explicit 
mitzvah to hate him (Y.D. 158). One can posit 
that perhaps even this level of love would 
not be called for. Nevertheless, Harav Dovid 
Goldberg Shlita in his Tomer Devora writes that 
the Tomer Devorah’s directive of loving like a 
brother is even true for apikorsim and reshaim 
(Y.D. 158).

Nuanced in a slightly different way, 
Harav Chatzkel (O. Y. Middos Pg. 143) explains 
at length that it is always only permissible 
to hate the actions of the rasha, but not the 
rasha himself. He proves this from many 

give tochacha anyways, it is prohibited to 
hate anyone in any fashion. He adds (16) that 
anyways one should show love to everyone 
because in todays’ climate hate would just 
cause a greater rift and will not help Klal 
Yisrael’s mission on this world12.

Practical Advice
Hashem wants unity amongst His children 

even if they have different paths. Imagine 
driving long distance with your children in 
the backseat of the car. Constant squabbling 
amongst them is a source of aggravation 
and one can hear himself saying ‘just stop 
fighting already, you’ve got to learn to get 
along’. Hashem is looking at us and saying, “get 
over the fact that he got an extra licorice or 
the window seat, just stop fighting and learn 
to get along!” Even if one child is protecting 
you by not allowing his brother to kick the 
backside of your seat, and holding his brothers 
foot hostage, (something you appreciate, 
and in our nimshal, fighting for the Honor of 
Hashem), you don’t want them to hate each 
other deep down, just to responsibly keep 
order in the backseat. They both are, after all, 
your children, and that should be recognized 
even amongst the children themselves!

One must understand the concept 
that even the sinner is Hashem’s child, and a 
mature adult child will recognize that even 
when defending his father, it should not be 
at the expense of completely obliterating a 
‘competing’ sibling, for that itself would pain 
the father. 

Getting over negative feelings is an 
art that needs focused and dedicated work 
to perfect. We have always heard that the 
Gedolim worked on their middos. This is where 
one works on his middos!

וע”ע ביד רמ”ה סנהדרין בדף נ”ב: שמבואר ג”כ כזה. וכ”כ המהר”ל בבאר הגולה באר הז’ עמ’ קמ”ט. ועיי”ש שביאר באריכות כל הברכה של ‘ולמלשינים’ דהוא נגד החטא ולא החוטאים. גם בספר יסוד ושורש העבודה למד כן   9
בהסוג’ שם, עי’ בשער הכולל פ”ז. וגם בסידור היעב”ץ למד כן בברכת ולמלשינים. אמנם עי’ בהרמב”ם הל’ תפילה פ”ב ה”א שמשמע דהולך על האפיקורסים ממש. וכן משמע בהכוזרי ג’ י”ט.

וראינו בפי’ הגר”א למס’ ברכות על דרך המהר”ל אבל בנוסח אחר, דביאר דיתמו החטאים דהיינו היצר ולא המעשים. וכ”כ הבן של הגר”א בסידורו שיח יצחק בפירושו אבני אליהו על הברכה של ולמשינים.

עי’ בתוס’ ב”מ דף ל”ב: בד”ה לכוף דאינו משמע כתוס’ בפסחים הנ”ל, וכן עי’ בהנמ”י ובשיטמ”ק שם בשם הרמב”ן, וכן עי’ בהחינוך במצוה פ’ )ועי’ בהג’ המל”מ שם(, וברמ”א חו”מ סי’ ער”ב סעי’ י’, דאינו משמע כתוס’ פסחים. וגם   10
עי’ ראשית חכמה בכמה מקומות בשער הענוה, וע”ע בח”ח בכלל ח’ באמ”ח ס”ק י’. אמנם אין זה סתירה גמורה, די”ל דכל המר”מ הוא באופן שביארנו את התו”ד.

עוד יש לעיין האם זה מצד הלכה או מצד המוסר. דלכאו’ אילו אין בו האיסור של לא תשנא א”כ למה יהיה אסור לשונאו לגמרי. ועי’ בדברות משה הנ”ל דמבואר דיש בו איסור של לא תשנא. אמנם זה אינו שייך במסית, וא”כ אילו   11
אמרי’ דכוונת התומר דבורה אפי’ לרשעים גמורים א”כ צ”ע למה יהיה אסור לשונאו לגמרי. ואולי זה רק מצד המוסר ולא מצד הלכה. ועי’ בהיד רמה )סנהדרין נ”ב:( שכתב דואהבת לרעך כמוך הוא ל'רע'ים והיינו להרשעים. וא"כ י"ל 

דזה מדין. אמנם עי' בהשיטמ"ק )כתובות ל"ז: ד"ה ואהבת( שחולק ע"ז. ואילו אמרי' דכוונת התו"ד שייך גם למסית והוא על דרך המוסר א"כ אולי גם בלאו בעלמא הוא רק על דרך המוסר, ולא מצד הלכה.

וכבר קדמה בספר חפץ חיים במרגניתא טבא אות י”ז בשם המהר”ם.  12



One needs to allow his imagination to help 
him out. One of the tools the Yetzer Hara uses to 
cause machlokes is to cause one’s imagination 
to conjure up a whole conversation of what 
the other party (or spouse) would’ve said, and 
what he should’ve and could’ve said, creating 
an entire imaginative fight in one’s head. A 
small mistaken comment can fester into a 
full-blown argument in one’s imagination, 
and before he knows it, he’s seething while 
the other party is completely oblivious to the 
fight!!

Instead, one can use this tool to his 
advantage. But it takes effort to overpower 
the natural direction of the mind. One should 
imagine his opponent’s smiling face sincerely 
apologizing. Alternatively, he can imagine this 
person helping you out graciously if he is stuck 
on the side of the road. These exercises require 
dedicated focus and effort to perfect. Then, 
one must think of this persons maalos. Finally, 
one can approach this person with a smiling 
happy face open for reconciliation. These 
steps, performed properly and maturely, will 
usually defuse a situation.

If one feels that a formal apology is not in 
order because he is dealing with a rasha, then 
the last stage could be dropped, but internal 
work at respecting him for his being Hashem’s 
son is still in order, until one feels internal love 
of him.

Hashem gave us the best gym to perfect 
our middos; this planet and its inhabitants. 
There are sections to work on: vatranus, 
mechilla, ahavas chinam, anava, and many 
other parts of our spiritual make up. These 
situations were set up and tailored exactly for 
us so that we can work on them. Every potential 
machlokes is a challenge. Hashem is aware of 
what everyone is going through. In fact, it was 
specifically engineered for your kochos. Your 
Trainer and Judge are marking down every 
slow breath you take as you work on yourself 
and help Klal Yisrael achieve the unity required 
to bring the Shechina back down to us!

Rabbi Revah, a Rosh Kollel of the HTC Kollel 
and Rav at Congregation Ohel Tefilla, is an 
alumnus of the Kollel.

This Sunday!


